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order to avoid this inconvenience, one first gives the debtor as
zakat an amount in cash equal to his share of the claim. Then
he gives up his share of the claim, by making an alms of it
to the debtor, whereupon the debtor makes a gift of the
cash received to the creditor, and in this case the other
creditor is not entitled to a share in this cash, because it has
not been given in settlement of their joint claim. Another
way to obtain the same result is for the debtor to borrow
from another person a sum equal to the creditor's share
in the joint claim, and give it to the creditor as a gift. The
creditor then returns it to the debtor as his zakat, at the
same time that he absolves the debtor from his share of
the claim, and again the other creditor cannot claim any-
thing from the cash he had received as a gift.

Cunning may be resorted to also with respect to the
zakat -of sawa'im animals as follows: the owner of the
sawa'im animals exchanges them just one day before the
completion of the year for animals of the same or a differ-
ent genus, and in such case the year is dissolved and he es-
capes the zakat. Or he makes a present of the animals to a
person he trusts and after the completion of the year he
takes back his present, and in such case the year begins to
run from the date the gift has been revoked and taken back,
and so the time that has passed before does not count
against him in reckoning the sakat. He may repeat the
same trick every year.

It must be remembered that the giving of zakat is valid
only if the process involves a transfer of ownership (tam-
lik) from one person to another. Consequently the zakat
obligation is not discharged if a person spends a certain sum
of money for a public work (wuj'uh al-birr} or the funeral
expenses (takfln) of a poor person. The dodge here is to
give the zakat to a poor person and direct him to spend it
for the purpose in view. The consequence is that the tha^